

FOREWORD 


With very great pleasure I have read the Maulvi Muham- 
mad All’s excellent epitome of Islamic teaching, and I am 
much impressed by the ability he has shown in condensing, 
within the space of a few pages, all the essentials of cur reli- 
gion: the simplicity and sincerity of the work cannot but 
commend it to all those who are earnestly searching for the 
truth. There is a distinct need of such a concise exposition 
of Islam, for, notwithstanding the march of education and 
intelligent reasoning on religious subjects, there still remains 
in this country a lamentable amount of ignorance respecting 

the Muslim religion. 

» 

To a great extent this is due to the misrepresentation-^N 
of those who really know, but wilfully mislead the Western 
mind respecting our faith. Some of the fallacies resulting 
from this unworthy practice of misrepresentation are that 
Muslims worship Muhammad, that polygamy, is a pai-t of the 
Islamic religion, and that women have no souls. Only the 
other day I heard a conversation between two apparently well- 
educated persons concerning the Turks and the present war, 
and one of them said quite naturally: “Well, what can you 
expect of heathens who worship Muhammad^^' Amazing and 
incredible as it may seem, I am certain that a great many 
respectable and in other respects fairly educated pepple in 
England reallv believe that we worship Muhammad, are 
compelled to have a great many wives, and that our women 
folk have no souls and cannot enter into Paradise ! All these 
ideas are utterly mistaken. We worship Allah, ^e One and 
only God. “Thee only do we worship and of Thee alone do 
we beg for assistance,^^ is part of the Muslim prayer, and we 
make no distinction between the prophets selected by the, Al- 
mighty in various stages of the world^s history. There is 
but one God, and Muhammad is the Prophet, the last prophet, 
of God. Polygamy was rampant throughout Arabia l^fore 
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the advent of Muhammad, who merely regulated and placed 
restrictions on the number of wives a man might have. He 
also entirely pat a stop to female infanticide as practised in 
Arabia before his time At the present time very few Miis- 
Jiins have more than one wife, and women^s position in the 
Muslim world is far betther than it is in Christian countries. 

I hope that steps may be taken to have this little work 
widely distributed, as I feel sure that a persual of its pages 
will bring enlightenment and comfort to those who may as 
yet be unaware of the true spirit of Islam, and may still be 
labouring under the delusions brought about either by want 
of correct information or by listening to those who should 
know better than to falsely represent a sister religion.. 

• Headlev. 



ISI^ A M 


The ReUgton of rlie n.uno by vvhi<*Ji 

1 he religion preached by the Prophet \iiih*\nmiad, who 

appeared in Arabia about ihlrtoeii imndred >oars ago, lh 
known, and it is the last ot* the great religion- oi the world. 
This religion is commonly known in ihe \\^<'-5t as Miihain- 
iiiadanism, a name adopted m nuitatiou ut ‘^iich names 11 *^ 
Christianity and Budhism, but it is liiiite unknown to the 
Muslims themselves. According to the <iiiran, the sacred 
Book of Islam, the religion of Islam is as wide in its conception 
as humanity itself. It did not originate from the preaching oJ 
the Holy Prophet Muhammad, but it was as well the religion 
of the prophets that went befoie him. Islam was the leligioii 
of Adam, Noah, Abraham, Moses, and Jeans, it was in fact, 
rhe religion of ever)’’ prophet of God who appeared in any part 
of the world. Nay, Islam is the religion of every human child 
iliat is born, according to the Holy Prophet, who, to be 
mcnrate, is not the originator, but the latest exponent of that 
Divine system. And, according to the Quran, Islam is the 
natural religion of man* “The nature made by Allah in which 
He has made all men — that is the right religion^^ (30:29). And 
-ince, according to the Quran, prophets were raised among 
<hfferent nations in different Ages, and the religion of every 
prophet was, in its pristine purity, no other than Jslam, the 
-.cope of this religion, in the true sense of the word, extends 
as far back, and is as wide, as humanity itself, the fundamental 
principles always remaining the same, the accidents changing 
ynt\i the changing needs of humanity. The latest phase of 
1 slam is that which made its appearance in the world with the 
advent of the Holy Prophet Muhammad, may peace and the 
blessings of God be upon him! 

Significance of the Name . — The name Islam was not 
invented, as in the case of other religions, by those who pro- 
fessd it. This name is, on the other hand, expressly given to 
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tins religion in the Holy Quran It says ‘T liave chosen for 
you Islam as a religion” (3 5). And in another place “Veril} 
the religion with Allah is Islam.” It is, moreover, a significant 
name, in fact, the word Islam indicates the very essenee of the 
religious system known by that name. Its primary significance 
is the “making of peace,” and the idea of “peace” is tin* 
dominant idea in Islam, A Muslim, according to the Holv 
Quran, is he who has made his peace with God and man, with 
the Creator as well as His creatures. Peace with God implies 
complete submission to His will Who is the source of all purib 
and goodness, and peace with man implies the doing of good 
to fellow-man; and both these ideas are briefly but beautifiillv 
expressed in 2:106, which says* “Yea, he who submits himself 
entirely to Allah, and he is the doer of good (to others), these* 
shall have no fear nor shall, they grieve.” That and that onh 
is salvation according to the Holy Quran. And as the Muslim 
is in perfect peace, he enjo^^s peace of mind and contentment 
G6:105). “Peace” is the greeting ot one Muslim to anothei , 
and “Peace” shall also be the greeting of those in paradise, 
And their greeting therein shall be peace” (10:10). Nav: 
m the paradise which Islam depicts, no word shall be heard 
except “Peace, Peace” as the Holy Quran says: “They shall 
near therein no vain words nor sinful discourse, but the> 
shall hear the words “Peace, Peace” (56.26) The 

‘ Author of peace and safety” is also a name of God mentioned 
III the Holy Quran (59.23), and the goal to which Islam leads 
IS the “Abode of Peace,” as is said in 10:25* “And Allah 
invites to the abode of peace.” Peace is, therefore, the essence 
of Islam, being the root from which it springs and the fruit 
which it yields, and Islam is thus pre-eminently the “Religion 
of Peace ” 

The Di^hneUve Characterishc of Islam , — The great 
characteristic of Islam is that it requires its followers to 
believe that all tlie great religions of the world that prevailed 
before it were revealed by God, and thus Islam laid down the 
basis of peace and harmony among the religions of the world 
According to the HolyQ uran, all religions have Divine re- 
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velatioii as the coiimioii basis from which they start. Tlic great 
mission ot J slain was not, however, to preach tliis truth only, 
which, on aceoimt ot the isolation fiom (mcIi other of the 
iliflerent nations ot ih(‘ earth, had not been ])roached before, 
but also to correct the errors which had tound their way into 
various religions, to sitt truth from erior, to preach the truths 
wliieli liadnot bi^en preached before oii account of the special 
<*ireumstances ot societN or the earl} stage ot its development 
and most important of .ill, to gather together in one book the 
truths which were contained in any Divine re\ (‘iatioii granted 
to any people for the guidance of man, and, last ot all, to meet 
all the spiritual and moral requuements of an ever-advancing 
humamt> At'cordmgly the Holy (iuran is spokem of as ‘‘pure 
[)ages wherein are (all the) right books’’ (1)8 2). And as a 
uatuial so(]uence it is declared “This day have I made iierfect 
for } on vour leligion, <iud completed upon you my blessings, 
and chosen foi >ou Islam as religion” (5 3), Islam thus requires 
us to believ(* lu all truth revealed to any prophet of any nation, 
and to hold in the highest esteem and veneration all the pro- 
phets of all the nations This broad-imncled doctonne of the 
Iloh Jhophet Muliaimnad forms one of the most sigmal charac- 
teiistn > oi the laith of Islam 

A Hisfoncdl Uclnjion — 1 h.ive •t.iid (‘iiongli on the posi- 
tion ot Dlmn among the religions ot the woild and the position 
ol the Holy (iuian among the sacred scriptures of the Iminaii 
race, but I wish to iiotiei* one more peculiarity of Islam by wa> 
ol intiodiietion. Islam is beyond all doulit a liistorical religion, 
and its holy founder a historical ixasonage It is a fact which 
even the hostile critic of Islam has to admit. lOvery event ot 
the Holy Proiihet’s life can be read m the light ol history, and 
the Hol> (iiiran, which is the source ol all tlie sinritual, moial, 
and social laws of Islam, is, as has been truly remarked by 
Bosworth Smith, book absolutely uimtue iii its [ireservation 

on the substantial authentieitv of which no one has evm* 

been able to cast a seiioiis doubt” Hven Muir admits tha^r 
“th(‘n‘ ]'^ piobably in the woild no other work which has 
lemaiiK'd tw(‘Ke eentuiies with so pure a t(‘\t,”nnd adds with 
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Von Hammer that ‘we hold the Quran to be as surely Muham- 
mad^s word as the Muhammadans hold it to be the Word ol 
God/^ Having a book of Divine revelation so safely preserved 
through centuries to guide him for his spiritual and moral 
welfare, and the example of such a great and noble Prophet 
whose varied experiences in life furnish the best rules of 
conduct in all the different phases of human life, a Muslim is 
sure that he has not rejected any truth which was ever revealed 
by God to any nation, and that he has not set at naught any 
good man. A Muslim thus not only believes in the truth of 
all Divine revelations and accepts the sacred leaders of all 
people, but also follows all the lasting and permanent truth?- 
contained in them, and imitates all good men in all the good 
that is to be found in their lives. 

The Fundamental Ptinciples of Islam , — ^The main princi- 
ples of Islam arc given in the very beginning of the Holy 
Quran, which opens with the words: “This book, there is no 
doubt in it, is a guidance for those who are careful of their 
duties — those who believe in the unseen and kept up prayer 
and spend out of what We have given them, and those who 
believe in what has been revealed to thee and what was re- 
vealed before thee and of the hereafter they are sure.^^ These 
verses point out the essential principles which must be accept- 
ed by those who would follow the Holy Quran. Here we have 
three mam points of belief and two mam points of practice, or 
three theoretical and two practical ordinances. Before I take 
up these points separately, I think it necessary to point out, as 
IS indicated in these verses, that in Islam mere belief counts 
for nothing if not carried into practice. “Those who believe 
and do good^^ is the ever recurring description of the righteous 
as given in the Quran. Right belief is the good seed which 
can only grow into a good tree if it receives nourishment from 
the soil in which it is placed. That nourishment is given by 
good deeds. Another point necessary to be borne in mind in 
connection with the five principles of belief and piactice men- 
tioned in the verses quoted above is that they arc, in one form^ 
9T other universally accepted by the human race. The five* 
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principles as already indicated are (1) a belief in God, the Great 
Unseen, (2) Divine revelation and (3) in the life tocome; and on 
the practical side, (4) prayer to God which is the source from 
which springs the love of God, and (5) charity in its broadest 
sense, indicating respectively the performance of our duties to 
God and man. Now, these five principles as the principles ol 
belief and action are recognized by all nations of the earth and 
these are the common principles on which all religions are 
based. In fact, these five fundamental principles of the hol\ 
religion of Islam are imprinted on human nature. Below I 
take them separately as detailed in the Holy Quran. 

Conception of God in Islam , — Of the three fundamental 
principles of belief, the first is a belief in God. The belief in 
a power higher than man can be traced back to the remotest 
antiquity, to the earliest time to which history can take us, 
but different people m different ages and different countries 
have had different conceptions of the Divine being, Islam in 
the first place preaches a God Who is above all tribal deities 
and national god*-. The God of Islam is not the God of a 
particulai nation, so that He should confine His blessings to 
it alone, but He is described in the opening words of the Holy 
Quran to be the “Lord of the worlds/^ and thus, while giving 
the highest conception of the Divine Being, it also enlarges the 
circle of the brotherhood of man so as to include all nations 
of the earth, thereby widening the outlook and sympathies of 
man. ^\mong the numerous sublime attributes of the Divine 
Being to which the Holy Quran gives expression, the attribute 
of mercy occupies the highest place. It is with the names 
Ar^Rahman and Ar-Ralum that every chapter of the Holy 
Book opens. Benificent and Merciful convey to the English 
reader of Holy Quran only a very imperfect idea of the deep 
and all-encompassing love and mercy of God as indicated by 
the words Ar-Rahman and A? -Rahim “My Mercy compre- 
hends all (eonceiveable) things, says the Holy Quran (7: 156). 
Hence the JMessenger who preached this conception of the 
Divine Being is rightly called in the Holy Quran “a mercy to 
to all the worlds” (21 ; 107) Again, God is the Author of all 
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that exists. A denial of His power of creation would have 
given a death blow to the verv loftiness and sublimity of the 
conception ot the ])i VI HP Being. Here is but one description 
of TTis attributes- “He is Allah besides AVhom there is none 
wlio should be served, the Knower of the unseen and the seen; 
Me IS tie* Benificent, tlie Merciful He is Allah besides Whom 
tluu-e Is no God, the King, the Holy, the Author of Peace, the 
Grantor of Security, Guardian over all, the INlighty, the 
Restorer of every loss, the Possessor of every greatness; high 
is Allah above what tli('y set up with him. He is Allah, the 
<heator, tlie Malver,'’^the Fashioner His are the most (‘xcellent 
and beautiful attributes (that man <*aii imagine), evei\thing 
that exist in the heavens and the earth declares His glory and 
His perlcctiou, and He is the Might>, the wise” (oO 21? —24). 
He IS God, the all-llearing. the all-Seeing the DeliviTer from 
every affliction, th(‘ Generous, the Gracious, the Forgiving, 
the Near-at“hand Who loves good and hates evil. Who will 
take account of <ill hit^nan actions There is a very large 
number of other attributes of the Divine Being which gi\e a 
loftiness to the conception of God in the (iuran not met 
with in any other revealed book 

The Unify of (fod —Unity of God is the one great tlumie 
of the Holy (iuran ddie laws ol natun‘ wlmdi we Imd working 
in the iiniv crs(‘, n all’s own nature, and the teacliing-. ol tlie 
prophets of yore aie again and again appealed to as giving 
clear indication of the Unity of the Maker (?onsidei the 
creation of’ the innumerable heavenly bodi(‘>s, an' the\ not with 
thier apparent divc'rsities all sulijectto one and th(‘ -same Lnv*^ 
Think over what yon see in the earth itself, its organic and 
inorganic worlds, the plant and animal liie, tin* solid earth, 
the seas and the iiver>^, the great niountniis is there not unity 
in all tine divprsit\ ^ Ponder over your own nature', how 
your very colouts and tomni(*'> ditrei from one another, \et in 


* TlnM)UL:inal word tor Makei is iVir?, wlmh signiLos espcciall> , the 
Maker of souK, as distiiK t tioin the Cieitor oi matli i 
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spite of all these differences aie you not but a sing;le people ^ 
Look at the constant change which everything in this 
universe is undergoing, the making and unmaking, the 
(Tcation and re-creation of all tilings, the course of which 
does not stop for a single instant, is there not a uniform law 
discernible in this ^ If, in fact, nou ch^arly observe uiiiforin- 
ity in diversity in natiiie, do >ou not see therein a (‘lear sign 
of the Lnitv of the Miker^ Tlien look to the incontestible 
('Videue(‘ of human nature, how <‘ven when believing in the 
])Iuralit> of gods, it recognizes a unity in the veiv pnilarity, 
and thus l)ear*^ testimony to the unimess af God -^gain, 
turn over the i>agt*s of the sacred scriptures of all leligions, 
"eaKdi out the tcMclungs of the griMt spiritual guid(‘> of all 
nation the> amII all tc'-tif^ to th(‘ oneness of the Divine 
B<‘in<i. In slioit, the laws of nature, the natiiie of man, and 
the tO'-tii noil) of th(‘ i ighteoiis men of all ages, all declare 
with one \ oiee th(‘ I nity of (Jrod, 4 ind this is the cardinal 
doctrine of th(‘ spiritual teaching'^ of the faith of Islam 

T)n me ]i 3 i eJaltoit, TUo s<*cond fundamental priiieiph* 
of faith in the Islamic ndigion is Ixdief in the Divim' i(*vela- 
tion, not only a belief in the tinth of the levealed Woid of 
God <is found 111 the IloK <iuian, hut a belief m the truth of 
Divine rev(*lation in all ages and to all nations ol the (‘arth 
Divine levelation is the basis oi all revealed rtdigioiis, but 
the priiieiple is accepted siibjeet to various limitations Some 
rejigions considei revelation toha\ebeen granted to mankind 
only once , others look upon it as limited to a [laiticular 
people, while others still close the door of revelation after a 
certain time With the advent of Islam we find the same* 
breadth of view introduced into the couceptiou of Divine 
revelation as lu the couceptiou of the Divine being. The 
Holy Quran recognizes no limit of any kind to Divine re- 
velation, neither in respect of turn* nor in lespectof the 
nationality of individual to whom it may be giant<‘d It 
regards all people as having at one time or othei K'ccivcd 
Divine revelation, and it announces the door of it to be open 
now or in the future in the same manner as it was ojien in 
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the past.”* Without the assistance of revelation from God nf»^ 
people could have ever attained to communion with Go(L 
and hence it was necessary that Almighty God, Who, being 
the lord of the whole world, supplied all men with tlieii'^ 
physical necessities, should have also brought to them His 
spiritual blessings. In this case, too, Islam, while sharing 
with other faiths the belief in the fact of Uivine revelatioin 
refuses to acknowledge the existence of any limitation a^ 
regards time or place. 

There is also another aspect of the Islamic belief in 
Divine revelation in which it differs from some other reli- 
gions of the world. It refuses to acknowledge the incarnation 
of the Divine Being. That the highest aim of religion is 
communion with God is a fact universally recognized. Ac- 
cording to the Holy Quran, this communion is not attained 
by God assuming a human shape in the sense of incarnation, 
but by man rising ghidually towards God by spiritual pro- 
gress and the iiurification of his life from all sensual desires 
and low motives The perfect one who reveals the face of 
God to the world is not the Divine Being in human form, but 
the human being whose person has become a manifestion of 
the Divine attributes by his own personality having been 
consumed in the fire of the love of God. His example serve'- 
as an incentive and is a model f:>r others to follow. He 
shows by his example how a mere mortal can attain to com- 
munion with God. Hence the broad pnnciple of Islam that 
no one is precluded from attaining communion with God and 
from being fed from the source of Divine revelation, and 
that any one can attain it by following the right way. 

Life after Death , — Belief in a future life, in one form 
or another, is also common to all religions of the world, 
and it is the third fundamental article of a Muslimas faith 


• The fact that the Holy Quran speaks of the Holy Prophet Muham- 
mad as the last prophet is not inconsistent with this view, for tlu- 
granting of revelation to non-prophets is expressly recognised. 
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The Mystery of the life after death has, however, nowhere 
been solved so clearly as in Islam. The idea of a life after 
death was so obscure till as late as the appearance of the 
Jewish religion that not only is there not much of it found 
in the Old Testament, but an important Jewish sect actuall> 
denied any such state of existence. This was, however, dm^ 
to the fact that much light was not thrown upon it in earliei 
revelation. The belief in transmigration was also due to the* 
undeveloped mind of man mistaking spiritual realities foi 
physical facts. In Islam the idea reached its perfection, as 
did other important fundamental principles of religion. Be- 
lief in a future life implies the accountability of man in ano- 
ther life for actions done in this. The belief is no doubt a 
most valuable basis for the moral elevation of the world il 
properly understood. The* following points are particular!} 
laid stress on by the Holy Quran. 

Life afier Dvtdh is only a Continuation of the Life 
helot (\ — The gulf that is generally interposed between this 
life and the life after death is the great obstacle in the solu- 
tion of the m} stery of the hereafter. Islam makes that gull 
disappear altogether: it makes the next life as only a con- 
tinuation of the present life. On this point the Holy Quran 
is explicit. It says: “We have (in this very life) bound the 
consequences of a man^s deeds about his neck, and (these 
hidden consequence^^) We will bring to light on the day ol 
resurrection in the form of a book wide open^^ (17 : l4) 
And again it says “He who is blind in this life shall also be 
blind in the next life — nay he shall be straying farther off 
from the patffMl? :74). And elsewhere we have: ‘O soul 
at rest! return to thy lord, He being pleased with thee and 
thou being pleased with Him ; so enter among My servants 
and enter into My paradise” (79:27). The first of these 
three verses makes it clear that the great facts which shall be 
brought to light on the day of resurrection shall not be any- 
thing new, but only a manifestation of what is hidden from 
the physical eye here. The life after death is, therefore, not 
a new life, but only a continuation of this life, bringing its 
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hidden realities to light. The other two quotations show that 
a hellish and a heavenly life both begin in this world. The 
blindness of the next life is hell, but according to the verse 
quoted only those who are blind here shall be blind hereafter, 
thus making it clear that the spiritual blindness of this life 
IS the real hell, and from here it is carried along to the next 
life. Similaily it is the soul that has found peifect peace 
and rest that is made to entei into iiaradise at death, thus 
.showing that the paradise of the next life is only a continua- 
tion of tli(i ])eace and rest which a man (‘iijoys spiritually in 
this lilc llius it IS clear that, aee(»rding to the Ilol> Ciiiran, 
the next life is a continuation of this, and (h'atli is not an 
interruption bnt a eonne(*ting link, a door that opens njion 
the hidden realitn^s of this hie 

nffe) Death is an Image of the Stpnalaal State ni 
this life — With Islam the most signiticant truth with regard 
to the next litc has been brought to light. In the Christian 
teaching the corpoial and the s])iritual are melted together, 
the weeping and wailing and gnashing of the ti'eth and the 
quenchless fire as the luinishment of the wickiMl aie spoken 
of in the same breath wuth the kingdom ot lieaven, th(‘ 
treasure in heaven and the life eternal as the r(‘ward of the 
righteous, but theie is no clear iiidieatioii as to the source's 
of the one or the otlier. The Holv iiuran, on the' other hand, 
makes it clear that the state after death is a < onqilete' repre- 
sentation, a full and clear image*, of oiii spiritual state in 
this life. Here the gfK)d or bael e*onelitions ol the de^e'dft or 
beliefs of a man are latent within him, and Uieir peuson en 
panacea casts its influence upon him only sc(*retly, but in the* 
life to come they shall become manif(*st and clear as daylight 
The shape which our deeds and then eonsrqiienees assume 
in this very life is neit visible to the eye <>f man in this life, 
but in the next life it will be unrolled and laid e)peii befoie 
him in all its clearness. The pleasures and pains of the next 
life, therefore*, though spiritual in reality will not be hidden 
from the ordiniary eye* as spiiitual facts are in this life It 
is for this reason that while on the one hand the blessings 
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of the next life are mentioned by physical names as an 
evidence of their clear representation to the eye, they are ou 
the other liand spoken of as thinp^s which “the C} e has not 
-,een, nor has the ear heard, nor has it entered into the heart 
of mant(» conceive of th(‘in^’ Thjs description of the blessing*^ 
of tl)(‘ next life is really an explanation given by the Holy 
Prophet himself of the verse of the Quran which says: “No 
soul knows the blessings and jo>s which have been kept 
seeiet for it'" (32 17). 

The following verse of the Holy Quran, which ma> 
ordinarily bo misunderstood, is far from describing the 
heavenly blessings as being identical with the things of this 
world. It runs thus: “Bear glad tidings to those who believe 
and do good that they shall have gardens in which nvers 
flow. As often as they are made to taste of the fruits 
thoerof, they shall say, These are the fruits which we were 
made to taste formerly ; and they shall be given the like ol 
it’’ (2: 28). Now the fruits which the righteous are made t(+ 
speak of as having tasted in this life could not possibly be 
the frvvits of trees or the things of life. The verse, in fact, 
tells u s that those who believe and do good works prepare 
a paradise with their own hands for themselves, with their 
good deeds for fruits. It is of the fruits of this garden that 
they are spiritually made to taste here, and of the same, only 
in a more palpable form, shall they eat in the next life. To 
the same elfect we may quote another verse of the Holy 
Quran : “On that day thou shall see the faithful men and 
the faithful women, their light running before them and on 
their right hands” (57. 12). This verse shows that the light 
of faith by whicn the righteous men and women were guided 
in this life, and which could here be seen only with the 
spiritual e>e, shall be clearly seen going before the believers 
on the day of resurrection. 

As in the case of the blessings of paradise, the punish- 
ment of hell is also an image of the spiritual tortures of this 
life. Hell is said to be a place where one shall neither live 
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aoi* di<* (JO: 70). It should be remembered in this connec- 
tion tliut the Ciiinin describes those who walk in error and 
wickedness as dead and liteless, while the good, it calls living. 
The secret of this is that the means of the life of those who 
.ire ignorant of God being simply eating and drinking and 
the satisfaction of physical desires, are entirely cut od at 
their death. Of spiritual food they have no share, and, 
therefore, while devoid of true life, they shall be laised again 
to taste of the evil consecpiences of their evil deed'^. 

Next Life is a Life of Unlimited Piogiess -The third 
point of importance which throws light on the mystery of 
the life after death is that man is destined to make infinite 
firogress in that iife. Underlying this is the principle that 
the development of man^s faculties as it. takes i)lace in this 
life, however unlimited, is not sealed by finality; but a much 
wider vista of the realms to be traversed opens out after 
death. Those who have wasted their opportunity in this life 
shall, under the inevitable law which makes every man taste 
of what he has done, be subjected to a course of treatment 
of the spiritual diseases which they have brought about with 
their own hands, and when the effect of the poison which 
has vitiated their system has been nullified, and tlicy are fit 
to start on the onward journey to the great goal, they shall 
no more be in hell. This is the reason that the punishment 
of hell according to the Holy Quran is not everlasting. It 
IS meant to clean a man of the dross which is a hindrance in 
his spiritual progress, and when that object has been 
effect^, its need vanishes. Nor is paradise a place to enjoy 
the blessings only of one^s previous good deeds, but it is the 
starting-point of the development of the faculties of man, 
Those in paradise shall not be idle, but they shall be con- 
tinually exerting themselves to reach tlie higher stages. It 
is for this reason that they are taught to pray even there to 
their Lord, “O our Lord! make perfect for us our light’^ 
(.67 : 8) This unceasing desire for perfection shows clearly 
that progress in paradise shall be endless. For when they 
shall have attained one excellence they shall see a higher 



13 


^tage of excellence, and considering that to which they shall 
have attained as imperfect, shall desire the attainment of 
the higher excellence. This ceaseless desire for ])erfoction 
shows that they shall be endlessly attaining to liigher and 
higher planes. 

Belief in Angels and its Significance.— \ liave now 
briefly indicated the three fnndamental iiriiieijiles of a 
Muslimas faith, but I may further add that belief in the 
unseen also includes a belief in those agencies which wo 
'<;all angels. This belief, though»common to many religions, 
is not as widely accepted as the three principles explained 
above, and therefore a few remarks relating to the truth 
^♦inderlying this belief will not be out of place here. In the 
])hysical world we find it as an established law that we stand 
in need of external agents notwithstanding the faculties and 
powers within us. The eye has been given to us to see 
things, and it does see them, but not without the help of 
external light. The ear receives the sound, but independ- 
ently of the agency of air it cannot serve that porpose. Man 
therefore essentially stands in need of some thing besides 
what is within him, and as in the physical, so also in the 
‘spiritual world. Just as our physical faculties are not by 
themselves sufficient to enable us to attain any object in the 
physical world without the assistance of other agents, so our 
■lywn spiritual powers cannot by themselves lead us to do 
good or evil deeds, but here, too, intermediaries which have 
an existence independent of our internal spiritual powers are 
necessary to enable us to do good or evil deeds. In other 
words, there are two attractions placed in the nature of man: 
the attraction to good or to rise up to higher spheres of 
virtue, and the attraction to evil, or to stoop down to a kind 
of low, bestial life^; but to bring these attractions into opera- 
tion external agencies are needed, as they are needed in the 
oase of the physical powers of man. The external agency 
which brings the attraction to good into work is called an 
ungel, and that which assists in the working of the attraction 
to evil is called the devil. If we respond to to the attraction 
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for good we are following the Holy Spirit, and if we respond 
to the attraction for we are following Satan, The real 
significance of belief ^ angels is, therefore, that we should 
follow the in Viter to good or the attraction for good which is 
placed within us. 

Sicpuflcaiwe of Belwt -The above remarks explain not 
only the significance of a Muslimas belief in angels, but also 
the meaning underlying the very word “belief.^^ Belief 
according to Islam is not only a conviction of the truth of 
a given proposition, but it is essentially the acceptance of a 
proposition as a basis for action. As already shown, the 
proposition of the existence of the devils is as true as that 
of the existence of the angels ; but while belief in angels is 
again and again mentioned as part of a Muslim’s faith, 
nowhere are we required torbelive in the >Iovils. Both facts 
are equally true, and the Holy Quran speaks on numerous 
occasums of the misleadings and insinuations of the devils, 
but while it requires a belief in the angels, it does not 
require a belief in the devils. If relief in angels were only 
an equivalent to an admission of their existence, a belief in 
devils was an equal necessity. But it is not so l^he reason 
is that whereas man is required to accept and follow the call 
of the inviter to good, he is required not to foliow the call 
of the inviter to evil, and, therefore, as the former gives a 
basis for action which the latter does not, we believe in the 
angels but not in the devils. On the other hand, the Holy 
Quran requires a dis-bclief in the devils: “Therefore he who 
disbelieves in the devils and believes in Allah, has surely laid 
hold on the firmest handle/’ (2:257). It would thus be seen 
that the principles of belief enumerated above as given in 
the Holy Quran are really principles, each of which serves 
as a basis for action, and no other belief is known to Islam. 

P) inciples of AcUoji - — Next we take the practical side 
of the faith of Islam. As I have already said, in Islam 
actions are as essentially a component part of religion aa 
belief. In this respect Islam occupies a middle position 
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between religions which have ignored the practical side 
altogether and those which bind their followei-s to a verv 
minute ritual. It sees the necessity of developing the 
faculties of roan giving general directions, and then leave‘s 
ample scope for the individual to exercise his judiciousness. 
Without a strong practical character any religion is likely 
to pass into mere idealism, and it will cease to exercise 
influnce on the practical life of man. The precepts of Islam, 
which inculcate duties towards God and duties towards 
man are based on that deep knowledge of the human natui'o 
which cannot be possessed but by the Author of that nature. 
They cover the whole range of the different grades of the 
development of man, and are thus wonderfully adapted to 
the requirements of different peoples. In the Holy Quran 
are found guiding rules for the ordinary man of the world 
Ah well as the philosoplier, and for communities in , the 
lowest grade of civilization as well as the most high I > 
civilized nations of the world. Practicality is the keynote 
of its precepts, and thus the same universality which marks 
its principles of faith is met in its practical ordinances, suit- 
ing as they do the requirements of all ages and nations. 

P/ayer , — The verses of the Holy Quran which I have 
quoted above form, as I have already said, the nucleus ol 
the teachings of Islam. Taken in the broadest sense, the 
two principles of action mentioned in these verses stand 
tor the fulfilment ot man^s duties towards God and his duties 
towards man. Praj er to God is the essence of man^s dutie^^ 
towards God. Prayer is an outpouring of the heart’s senti- 
T'*^ts, a devout supplication to God, and a reverential ex- 
pression of the sours sjiicerest desires before its Makei. 
In Islam the idea of prayer, like all other religious idea*', 
finds its highest development. Prajer, according to the 
Hol> Quran, is the true means of that purification of the 
heart which is the only way to communion wuth God- The 
Holy Quran says “Rehearse that which has been revealed 
to thee of the Book and be constant at prajer, for prajci 
restrains from that which is evil and blamable. and the gloii- 
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iving of Allah surely a great thing (29.45). Islam, 
therefore, enjoins prayer as a means of the moral elevation 
nf man. Prayer degenerating into mere ritual, into a lifeless 
and vajiid ceremony gone through with insincerity of heart, 
)s not the prayer enjoined by Islam. Such prayer is ex~ 
l^rcssly denounced; “Woe to the priying ones who aic care- 
less in their prayers, and who make only a show^^ (107.4-6). 

Fastiag. — Fasting i« also enjoined by the Holy Quran 
as a means to the purification of the soul. Fasting, however, 
does not mean abstaining from food only, but from e\ evy 
kind of evil. In fact, abstention from food is only a step 
to make a man realize that if he can, in obedience to God, 
abstain from that which is otherwise lawful, how much 
more necessary is it that he should abstain from the evil 
ways which are forbidden by God ! That moral elevation 
is the object of this institution is clearly stated in the Holy 
Quran, which says: “Fastiifg has been enjoined upon you 

that you may learn to guaini yourselves against evIT^ 

(2:183) 

Pilgniuaqer^^h(> pilgrimage to Mecca rei)re6euts the 
Lust stage in spiritual advancement. It represents the stage 
in which all the lower connections of man are entirely cut 
ofi* and, completely surrendering himself to Divine will, he 
sacrifices all his interests for His sake. The true lover finds 
his highest satisfaction in sacrificing his very heart and soul 
lor the beloved one^s sake, and the circuit round tlie house 
ot God is an emblem or external manifestation of it. The 
pilgrim shows by the external act of making a circuit round 
the Kaba that the fire of Divine love has been kindled within 
his heart, and like .-be true lover he makes circuits round the 
house of his beloved one. He shows, in fact, that he has 
given up his own will and completely surrendered it to that 
ol his beloved Master, and that he has sacrificed all his 
interests for His sake. 

It will thus be seen that all these Islamic precept'^ are 
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oij]\ meant for the moral elevation of man Islam does not lay 
down any institution which may be said to be a meaningh-^s 
worship of God; the aim and object of all the precepts it 
gives IS the purification of the heart, so that thus purified, 
man may enjoy communion with the Holy One Who is th^ 
Konntain-head of all purity. 

M(m\^ Duties to Mau. — The second branch of the Islarnie 
pieeepts relates to inan^s duties towards man, but itshouldbe 
borne in mind that both kinds of precepts are very closely 
interrelated. The moral elevation of man is the grand theme 
of the Holy Quran and the chief object which Islam has m 
view throughout; and all its precepts are only meant to raise 
humanity step by step to the highest moral clevmtion to whi( h 
man can attain. “The peison who violates his brothers 
right IS not a believer in the Umt> of God^^ is a teaching 
which deserves to be written in letters of gold. 

rhe Bi oihe'fhood of Islauf — In the firet jilacc, Islam 
abolishes a^l invidious class distinctions “burely the noblest, 
among you in the sight of Allah is he who is the most right- 
eous of }ou^^ sounds the death-knell of all supeiiorit> or 
inferiority based on iigid cast and social distinctions. Man- 
kind IS but one family according to the Holy Quran whu h 
says- “O men, We have created jou all of a male and female 
and made >ou tribes and families that yon may know each 
other, surely the noblest among you in the sight of Allah 
he who is the most careful of his duties’^ (49:13). Islam tlms 
V.Vjs down the basis of a vast brotherhood in which all men 
and women, to whatever tribe or nation or caste they may 
belong and whatever be their profoKssion or lank in socieiv, 
the wealthy and the poor, have equal rights, and in which iu» 
one can tramiile upon the rights of his brother. In this 
brotheihood all members should treat each other as inembeis 
of the same family The slave Is to bo clothed with the cloth- 
ing and fed with the food of his master, and he is not to be 
treated as a low or vile person “ Your wives/^ sa> s the Holy 
Quran “have rights against }ou as you have rights against 
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(2:229). No one is to be deprived of any right on the 
se>ore of his caste or profession or sex. And this great 
brotherhood did not remain a brotherhood in theory, but 
beeame an actual living force by the noble example of the 
Holy Prophet and his worthy successors and companions, 
riie strict rule of brotherhood is laid down in the following 
words of the Holy prophet: “No one of you is a believer in 
Ood until he loves for his brother what he loves for himself. 

Respect for Authority . — But while thus establishing 
equality of rights, Islam teaches the highest respect for 
authority The home is the real nursery in which the moral 
tr.iiniiig of man begins, and therefore the Holy Quran lay^ 
the greatest stress upon obedience to parents, here is one 
oi the passage of the Holy Quran: “And your Lord has 
commanded that you shall not serve others than Him, and 
that to your parents you shall do good; if either or both ot 
them reach old age with you, say not to them so much as 
‘iigli* nor chide them, and address to them generous words. 
\nd lower to them the wing of humility out of compassion, 
nnd .say, ‘O Lord hav^c compassion on them as they brought 
me up when I was little^ (17 : 23-24). It is elsewhere said 
that they should be disobeyed only if they compel one to 
serve others than God. This high reverence for parents is 
the basis from which springs up the high moral of respect 
i or all authority. And thus the Holy Quran plainly says* 
''Obey God and the Apostle and those in authority from 
among yoii^’ (4 62). By those in authoiity are meant not 
only the actual rulers of a country, but all those who are in 
any way entrusted with authority. It has been remarked h\ 
the Holy Prophet ; “Every one of you is a rnler, and every 
one of you shall be questioned about those among whom he 

in authority.” According to a tradition of the Holy Pro- 
pliet, even if a negro slave is placed in authority, he must b<* 
obeyed. But when an authority requires obedience against 
the Quran and the Sunnah, it is not to be obeyed. As the 
parents are to be disobeyed when they compel one to serve 
others than God, so an authority must be disobeyed when its 



19 


♦ »r<Iers conflict With the <iuraii and the J^minah. The flrst 
Khalifa Abu Bakar laid down a rule at the time of bis suc- 
i c^sion which must be written 111 letters of gold. ‘‘If I go 
ciught, help me, but if I err, coircci me, ^‘Obey me,” cou- 
linued he, “so long fis 1 obey God and his Apostle, but when 
1 disobey God and liis Apostle, 7 am not to ho oheii&ir “One 
ol the most meritorious deeds,” observed the Holy Prophet, 
“?s to address a word of remonstrance to a tyrannical ruler.” 

Chxinty,' -Equality of rights and the Ingest respect for 
oithority are thus the basic principles of Muslim society, 
,nid I cannot here enter into the vast details of the super- 
tincture raised on this foundation. But I should note one 
moie peculiarity of the brotherhood of Islam. Every religion 
of the world has preached charity and the giving of alms, 
but it IS in Islam only that it has been m.adc obligatory and 
binding upon all those who accept the Muslim faith. Here 
we have a brotherhood into which the rich man cannot enter 
unless and until he is willing to give a part of his possessions 
1 or the support of the poorer member-^ of the brotherhood, 
'riiere i& no doubt that tlie rich man i< not here confronted 
with the insuperable difficulty of the ideal test of the camel 
passing through the eye of the needle, but he is subjected to 
a practical test which not only makes him stand on the same 
looting with his poorest brother, but also requires him to 
)).iy a tax —a tax which is levied on the rich for the benefit of 
the poor. Every one who possesses property above a certain 
limit is required to set apait a stated xjortion thereof. The 
portion so set apart should be collected by the Muslim State 

♦ u* the Imam, and the objects to which it mu'jt be devoted 
are enumerated in the following verse „The alms are only 
for the poor, and the needy, and the officials appointed over 
1 hem, and those whose hearts are made to incline to truth, 
and the raiisoming of captives and th )se in debt, and m the 
way of Allah, and the wayfarc^r” (9:fl( ). The words a ay of 
A llah include every charitabm purpose. Besides the contri- 
butions the payment of which has thus been made obligatory 
by the Holy (^iiran, and made as compulsory as the saying 
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(»f pni^ers, generni charity is inculcated xery forcibly 
thioughout the Hol> Book. PVeeiug tlu' slaves and feeding' 
ihe poor aie again and again described to lie deeds of tin* 
liigliest virtue For instance the Holy Quian says “What 
shall make thee know what the great steep is? It is to free 
the captive, or feed in tune of famine an orphan who a 
kui, or a poor man who lies in tlie dust” (90* 32-14). 

Scope of Mo7al Tearhtpgs — The Holy Quran was not 
meant for one people or one age, and accordingly the scope 
of its moral teachings is ns wide as hnmanitv iti-clf. It is a 
Book w’hich offers guidance to all men in all conditions oi 
life, to the ignorant savage as well as to the wise philosopher, 
to the man of busieess as well a» to the recluse, to the ncii 
as well as to the poor. Apcordingl>, while giving varied 
rules of life, it appeals to the individual to follow the be^^t 
rules which aic applicable to the eireiiinstanceh under w’hieh 
lie lives If it contains directions on the one hand which aie 
calculated to raise men in the loxvest grades of eivilisatiou 
and teach them the crude manners of society, it abo 
furnislies rules of guidance to men in the highest stages ol 
moral and spiritual progress. High ideal moral teachings au* 
no doubt necessary to the progiess of man, but only tho<e 
who can realize those ideals mil be able to benefit by them. 
But to this Class do not belong the vast masses, in any nation 
or community, however high may be its standard of civiliz- 
ation. Hence the Quran contains rules of guidance of all 
the stages through which man has to pass in the onward 
march from the condition of the savage to that of the liighh 
spiritual man. They cover all the branches of human acti- 
vity and require the development of all the faculties of man 
Islam requires the display of every quality that has been 
placed in man, and makes only one limitation — vix. that it 
should be display ed on the proper occasion. It requires a 
man to show meekness as well as courage, but each on its 
proper occasion. It teaches forgivopcss, but at the same 
time it requires that when the nature of an offence require^ 
punishment, punishment proportionate to the crime must lx* 
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;]dimiiistorod. It say.s, Forgive when you that for‘j;ivone'^s 
would be conducive to j^ood. Ag.un, it teaclies men to dis- 
[)lay high moraU under the rno-^t adverse circumstances, to be 
iionest even when honesty is likely t^) lead one into 
])lications, to sjieak truth even wh^ui one^s truthful stiitenuMit 
against those nearest and deaiest to one, to show s\an{>athv 
even at the saciifice of one’'» own interest, to bo patient under 
the hardest afflictions, to be good even to those who have 
done evil. At the same time it toadies the middle path , it 
teaches men to exercise the noble qualities which have been 
pl.iced in their nature bv God while* transacting their own 
affairs. Ft does not inculcate severance from onc^s woildly 
connections: it requires men to be chaste, but not by castra- 
tion, it requires them to serve God, but not as monks; it 
enjoins them to spend their \vo.ilth, but not in such a maniK'r 
as to sit down “blamed and straitened in ineans,^’ it teaches 
<hem to be submissive, but not b\ losing selt-iespeet, it 
exhorts them to forgive, but not m such a manner as to 
embolden culprits; it allows them to exercise all then right-^, 
hut not so as to violate others^; and, last of all, it refjunes 
*hciu to preach their own religion, but not by abusing otheis^ 





